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Review article - Pregledni nau ni rad

Mustafa CERIĆ

FUNDAMENTALNO RAZUMIJEVANJE
VJERE I MORALA
FUNDAMENTAL UNDERSTANDING
OF FAITH AND MORALS

Abstract
For Muslims worldwide there are several fundamental words or notions in Islam that serve to renew a basic
belief and knowledge in men who would like to sense the essence of Islam in its core values as a precondition
for an understanding of the purpose of this worldly life as well as for a belief in Ākhirah, i.e., the next eternal life
to come. Since the word has been at the beginning, the word will be with man as long as he lives in this world.
Indeed, the word will be with man at the end of his earthly life as a witness for him or against him when he
will be put on a reckoning before his Lord to whom he was in debt for his life in this world. Thus, it is of a great
importance for man to comprehend the fundamental words as his guidance, as his dīn, i.e., his debt to his success
here in this world and his salvation in the Hereafter. For Muslims, it is easier to live a temporal life if man believes
that there is another eternal life; for, the one who believes that he or she has two lives is happier than the one
who believes that he or she has only one ephemeral life after which is nothingness.

Key words: fundamental faith, al-fiqh al-akbar, al-fiqh al-al-afḍal, ʿaqāʼid, dogma, fundamental physics,
khalīfa, "vicegerent" or "envoy", dīn, debt, Islam, Muslim, peaceful man.
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FUNDAMENTAL UNDERSTANDING OF FAITH AND MORALS

i

I

was lucky to have met a great Malaysian Muslim scholar Naquib Al-Attas at the age of fourthy in my life when it was
too late to have big dreams but too early to give up on new dreams. It was after my return from America in 1986

to assume the post of the Imam at the new Zagreb mosque in Croatia, where I initiated an International Symposium
on Islam. Among first international invitees to the Symposium was Prof. Naquib Al-Attas. Having spent four years
with my mentor Fazlur Rahman at the University of Chicago, the acquaintance with Prof. Al-Attas was really a great
blessing. I could compare these two great Muslim thinkers in many ways, but the most striking comparison would be
that they are both provocative to the Muslim classic and conservative ʿulamāʼ (scholars) in the sense of challenging
their understanding and interpretation of the basic terminological concepts of Islamic knowledge. Indeed, it was
Prof. Al-Attas from whom I have learnt at ISTAC that the key for a revival of Islamic knowledge, I would avoid using
here the syntagm of ‘Islamization of Knowledge’, is a redefinition of the basic concepts of Islamic theology and law
in order to grasp the essence of Islamic civilization and culture as a whole.1 The basic thoughts of this article are

navigated by this great need for a redefinition of fundamental terms of Islamic theology and law for a fundamental
understanding of faith and morals in Sunni Islam.
This is not a start from a beginning of time, but it is a restart from an origin of the meaning of terms and concepts
of a fundamental understanding of faith and morals. Did not the Austrian philosopher Wittgenstein2 exclaim:
„I refuse to receive a lifetime achievement award! We don’t know the meaning of terms. My work is worthless!3 If this
was said by one of the greatest philosophers of the twentieth century, then what can we say for those unaware of the
importance of un understanding of basic or fundamental linguistic terms and thought concepts in faith and morality?
We mean those who are not familiar with basic religious and moral terms and concept, but dare to preach publicly
about faith and morality to others? It is not a shame for one to admit that he or she doesn’t know something, but it is
a shame, nay a sin, to persist in one’s ignorance. This is called a double ignorance (al-jahl al-murakkab).
In Islam, it is considered that our understanding, and thus our human application, of the fundamental principles
1
I spent a great time as a lecturer at the outset (1992-1993) of a grandiose project of the International Institute of Islamic Thought and
Civilization, ISTAC, Kuala Lumpur, Malaysia that was initated and mastered in all aspects by Professor Syed Muhammad Naquib al-Attas,
one of the greatest Muslim minds of twentieth century.
2
Ludwig Josef Johann Wittgenstein (1889 -1951), an Austrian thinker who contributed several epochal ideas to philosophy, mainly in the
foundations of logic, the study of mathematics, language and of the mind.
3

See, HDFF. Avalable on September 2014. Dokaz krize fundamentalne fizike – Hrvatsko društvo. http://pubweb.carnet.hr/hdff/wp-content/
uploads/sites/156/2014/09/hdff_dokazi_krize_ffizike_hr.pdf
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of faith and morality in everyday life, depends on the right and precise choice of linguistic terms and thought
concepts in faith and morality. Over time, unfortunately, the Muslim ʿulamāʼ have lost that sense of the importance
of the correct and precise use of linguistic terms and thoughtful concepts for a fundamental understanding of faith
and morality, resulting in a state of general confusion and loss of vital and living religious and moral spirit. The
great Imam al-Ghazali (d. 1111) noticed this shortage in Muslimas so he wrote his famous encyclopaedical book
under the title: “Reviving of the Origin of the Science of Faith”4.

illustration ~ The relationship of shame, knowledge and ignorance.
ilustracija ~ Odnos sramote, znanja i neznanja.

4

Abū Ḥāmid Al-Ghazālī, The Revival of the Religious Sciences (Iḥyāˀ ʿulūm al-dīn) is widely regarded as the greatest work of Muslim
spirituality, and is perhaps the most read work in the Muslim world, after the Qurˀān. See English translation of the book: The Principles of
the Creed, Translated by Khalid Williams, Louisville, KY: Fons Vitae, 2016.
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The Muslim ʿulamāʼ have the task of rediscovering the lost terminological and conceptual treasure for a fundamental
understanding of faith and morals, an understanding that would lead us to a transcendental or noumenological law5
in the human spirit and mind, which would lead man to a success (al-najāḥ) Here and a salvation (al-najāt) in the
Hereafter. Man’s understanding of fundamental physics led him to the immanent, phenomenological law of gravity in
nature. So, just as there is a fundamental physics, and that is the science that precedes applied physics, so there is also a
fundamental science in faith and morality, that precedes applied faith and morality. In addition, just as a physicist6 must
have in his mind and heart a certain belief and knowledge of the fundamental law in nature, a law that is constant and
respectable in every place and at all times, before approaching testing his belief knowledge in the laboratory, so must
the believer have in his spirit and mind the belief and knowledge of the fundamental law in faith and morals, a law that
is evident and confirmed in every place and at all times, before being tested in the laboratory of this world (al-dunyā),
which is close (near) to his bodily senses. With these bodily senses the Otherworld (al-ākhirah) is far away, but it is close
to man’s cognitive spirit, which the Almighty Allah breathed into him, provided that he keeps that God’s spirit (rūḥullah)
pure in himself through the application of fundamental understanding, i.e., al-fiqh al-akbar, in faith and morals.
Before it was called ʿaqāʼid (pl. of ʿaqīdah = “dogma” or “doctrine”), the fundamental science of faith was
called al-fiqh al-akbar, the highest or most sublime understanding of faith and morals. This science was named
so by Imām-i Aẓam Abū Ḥanīfah Al-Nuʿmān Ibn Thābit, born 80/699 in Kufa, died 150/767 in Baghdad. Abū Ḥanīfah,
therefore, was the founder of the idea of a fundamental understanding of faith before he founded the law school for
the best application in practice of faith and morals al-fiqh al-al-afḍal 7, the most moral application of faith based on
the highest understanding of faith. Fiqh, islamic practical law, is a word of Arabic origin, meaning “understanding”8
of a language, i.e., understanding the speaker’s words, sentences, and thoughts, as well as understanding the
writer’s text, subtext, and context. In this case, fiqh means understanding the text of God or the Qur'an (zāhir or
al-āyāt al-muḥkamāt), the Qur'anic subtext (bāṭin or al-āyāt al-mutašābihāt) and the Qur'anic causal, linguistic and
historical context (sabab al-nuzūl, al-siyāq al-lughawī wa al-siyāq al-tārīkhī).

5
In philosophy, a noumenon, plural noumena is a posited object or event that exists independently of human sense and/or perception.
The term noumenon is generally used in contrast with, or in relation to, the term phenomenon, which refers to any object of the senses.
Immanuel Kant (1724-1804) first developed the notion of the noumenon as part of his transcendental idealism, suggesting that while
we know the noumenal world to exist because human sensibility is merely receptive, it is not itself sensible and must therefore remain
otherwise unknowable to us. In Kantian philosophy, the unknowable noumenon is often identified with or associated with the unknowable
"thing-in-itself" (in Kant's German, Ding an sich). However, the nature of the relationship between the two is not made explicit in Kant's
work, and remains a subject of debate among Kant scholars as a result.
6

The physicist studies the behavior and interactions of matter and energy in space and time.

7

As far as I know no one has so far drawn such a parallel between a fundamental understanding of faith, al-fiqh al-akbar, and the best
application in the practice of faith and morals, al-fiqh al-afḍal. Perhaps this phrase (al-fiqh al-afḍal) is our contribution to the notion of
a practical application of faith and morals in terms of adopting and practicing moral virtues (faḍīlah pl. faḍāʼil), virtues arising from a
fundamental understanding of faith and belief, i.e., al-fiqh al-akbar.
8
Understanding is the comprehension of something internal on the basis of its external appearance, it materializes itself spiritually on
the basis of subsequent personal experience. The process of understanding moves in a hermeneutic circle in which the individual must
be interpreted from the whole, and the whole from the individual. The hermeneutic circle, the "theorem" of the hermeneutic theory of
interpretation, posed by the German theologian F. Schleiermacher (1768–1834) in a controversy with the previous technique of commenting
on texts. According to him, the isolated parts of the text can be properly understood only from its whole, and this whole can again be
grasped only by intuitively connecting its parts, the so-called divination.

M. CERIĆ: F

; . . 180-206. autumn 2021. V

2, N .2. - illuminatio/svjetionik/almanar - 191

illustration ~ Remember: knowledge which comes to us from above as a mercy of God Almighty is contained in the Divine Spirit, which is being
breathed into man to be within a reach of his mind.
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Thus, the term al-akbar in the phrase al-fiqh al-akbar 9 refers to the need to understand the fundamental speech
or text that comes to us from above, as a revelation of God, preceded by neither our human knowledge nor our
human experience. This is what Allah Almighty asked the last Messenger Muhammad, peace be upon him, through
Jibril-i Amīn in the cave of Ḥirāʼ: Read and learn in the name of your Lord, who created you. He created man from a
clot. Read and learn! Your Lord is Noble. He is the One who taught man how to write. He is the One who taught man
what he did not know 10. This is the highest knowledge which comes to us from above as a mercy of God Almighty.
This knowledge is contained in the Divine Spirit, which is being breathed into man to be within a reach of his mind.
Because his mind needs to be enlightened to be able to recognize and maintain the qālū balā primordial trust
(al-īmān & al-amānah) in God Almighty. Knowledgeable or mindful people (ʿulamāʼ) have the highest awareness of
God 11. This is the state when “knowledge” becomes “belief”, because knowledge (al-ʿilm) is equal to faith (al-īmān),
while (al-jahl) ignorance is equal to disbelief (al-kufr) 12.
9

Al-akbar, a supertative of the Arabic adjective al-kabīr, big.

10

Qur’an, 96:1-5.

11

Qur’an, 35:28.

12

It is worth noticing that neither in Bosnian nor in Greek language there is a root word for "infidelity", but a negative prefix "no" or “un”
must be added to the noun "faith", "(un) faith”, i.e., “theism”, “(a) theism”, to express a negative attitude towards God, or faith in general.
This is so because faith is the root, natural state of every human being, while (un) faith, (a) theism is an artificial state, which is formed in
man for various reasons. However, the natural state of "faith" remains unchanged, that is, faith is a constant phenomenon in the human
heart, just as the sun and the moon are a constant phenomenon in nature.
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While piously receiving and adopting the meaning of divine words that come to him from above, man is free to
use his sensory cognitive abilities - sight, hearing, touch, taste and smell. These capabilities of knowing are offered
to him from below. So, it is understandable that the phrase of al-fiqh al-akbar has been replaced by the phrase of
uṣūl al-dīn. In this way an attention was drawn to the fact that man’s experience in faith and morality, which comes
from below is as important as is divine wisdom, which descends from above. al-Aṣl (pl. al-uṣūl) is an Arabic term,
referring to the root, which sprouts from the ground, i.e., from below, while the term al-akbar refers to that which
is high or sublime above. The real challenge for man is to find the right connection between the Divine wisdom that
comes to him from above and his experience, which is imposed on him from below. Of course, man’s great failure
would be if he neglects the divine wisdom, which is offered to him from above in favor of his natural experience,
which is imposed on him from below. However, he should not neglect his own experience because it helps him to
comprehend properly the Divine wisdom proper.
Physicists today talk about the “crisis of fundamental physics” 13 because they have a problem with terminology
due to the lack of their knowledge about the limits of the Universe as well as their lack of knowledge of the origin
of life. So, if the physicists feel that they have a bankruptcy of reason because the essence of the Universe is still
unknown to them, then what can one say about the theologians, who have long been facing a "crisis of fundamental
faith" because the essence (al-dhāt) and attributes (al-ṣifāt) of God Almighty are unknown to them either. Thus, as
there are quasi-scientists in physics, there are quasi-theologians in faith who have neither a speck of pure spirit
nor a speck of sound mind. They have no noble heart of fundamental faith and morals. They falsely invoke the
foundations of faith precisely because the fundamental values of faith and morality were not truly spoken by those
who should have spoken.

illustration ~ In the religion of Islam, the concept of religion covers the idea of obligation or duty, or debt or indebtedness, then covers the
recognition of debt and the requirement that the debt be fulfilled.

ilustracija ~ U
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https://pubweb.carnet.hr/hdff/2014/09/29/dokaz-krize-fundamentalne-fizike/. Seen: 15.02.2020.
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II

he Qur’an defines Islam as follows: - Indeed, the religion (al-dīn) of Allah is Islam14. Based on this Qur’anic āyat,
theological thought in Islam revolves around the term dīn, which is the general term for “religion” in Arabic.

However, this term means much more than the Western idea of a "church" or institutional religion. The root of
the Arabic word dīn has four primary meanings: (1) a mutual contractual or covenant obligation; (2) recognition or
commitment; (3) the rule of law or the rule of law; (4) a natural inclination or aspiration. For example, the verb dāna,
which refers to dīn, means “to be a debtor”. This term has a sum of meanings related to debt. Similarly, the adjective
radni dāʼin denotes both the debtor and the creditor. To be a debtor means to be obliged to follow, i.e. respect, all
the rules, orders and customs that cover indebtedness. To have a debt presupposes, also, an obligation, which in
Arabic is expressed by the term dayn. Indebtedness can also include a formal court (daynūna) or judgment (idāna),
which are terms that refer to the obligation to cover a debt or fulfill a contract. Business life, which is mainly based
on the responsibility of fulfilling contractual obligations and debts, is located in a city, which in Arabic is called
madīna. And the city has a judge, a mayor, or a governor, where each of them can be called a dayyān (just like in
Hebrew). In Islam, belonging to a community, whether as a family, tribe, or urban group, is a fundamental human
circumstance. The concept of civilization in Islam has always been associated with the idea of the city. It is therefore
not uncommon for Arabic terms for civilization to be derived from this root: tamaddana means “to build or establish
cities”, “ennoble” or “civilize”, while tamaddun is a common Arabic term for “civilization”15.
Islamic theology proves that having a religion - in the sense of al-dīn - is a natural human circumstance. In the
religion of Islam, the concept of religion covers the idea of obligation or duty, or debt or indebtedness, then covers
the recognition of debt and the requirement that the debt be fulfilled. This includes two additional concepts,
namely responsibility and reciprocity. The human being is indebted to Allah, the One God, for the creation, for the
provision and for the maintenance of his existence16. According to the Qur’anic teaching, every man must know and
acknowledge his duty to God in the very essence of his being. This debt is expressed in the Qur’an17 as a primordial
contract or covenant (ʿahd or mīthāq), which was established between mankind and the Creator before mankind
settled on earth: - And when thy Lord brought forth their seed from the loins of the children of Adam, and asked them
to testify of themselves: "Am I not your Lord?" They answered, "Yes, we bear witness." This is so that you do not say on

14

Qur’an, 3:19.

15

I have borrowed these ideas from the passage of Vincent J. Cornell, Mysticism and Identity: The Case of Islam as an introductory article
at the eighth meeting of the “Council of Religious Leaders” organized by the “Elijah Interfaith Institute, held in Spain at the end of 2018. I
am, really, impressed by Cornell’s insight into a polysemy of Arabic term al-dīn as a fundamental understanding of both al-īmān as faith
and al-islām as a religious worldview and a way of life.

16

Ibid.

17

Qur’an, 2: 245.
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Judgment Day: - We did not know anything about this, or do not say: - Our ancestors were in shirk, polytheism. We are
their descendants after them. Will you punish us for what the counterfeiters did?18
Because the human being has a debt to God Almighty that he can never pay, the Qur’an represents the individual
believer as a “slave of God” (ʿAbd Allāh). This term, in the masculine (ʿAbd Allāh) or in the feminine (Amat Allāh), is
traditionally considered to be the most honorable name, which a Muslim man and a Muslim woman, can bear as an
expression of the clearest Islamic identity. Since the individual, man and woman, owes to God Almighty for his/her
very existence, he/she knows that he/she himself/herself is the substance of his/her own duty. Therefore, the only
way that he/she (the individual) can repay God Almighty is to give or surrender to the service of his/her Creator and
surrender to the commandments of God. The act of arbitrary, peaceful devotion to God Almighty is what is meant
by the term and concept of Islam. A person who voluntarily and peacefully surrenders to God Almighty is called a
Muslim and a Muslimah, which literally means a "peaceful man” and a “peaceful woman"19.

illustration ~ The Qur’an defines Islam as follows: - Indeed, the religion (al-dīn) of Allah is Islam.
ilustracija ~ K '
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18

Qur'an, 7:172.

19

Vincent J. Cornell, Mysticism and Identity: The Case of Islam.
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III

ence, faith (al-īmān) is a living word about God, and dogma is an adopted and inherited thought about faith.
Faith is a personal experience, and dogma is a learned belief. Faith is the natural state of the soul, and dogma

is the artificial state of mind. Faith illuminates the soul, and dogma obscures the mind. Faith is a deep feeling of
the soul, and dogma is a shallow knowledge of the mind. Faith is enlightening the soul, and dogma is darkening the
mind. Faith is natural morality, and dogma is artificial dogma. Faith is hidden in the heart, and dogma is closed in
the mind. Faith is a self-proving truth, and dogma is an unprovable belief. Faith is love in God, and dogma is passion
in the ego. Faith is an open path, and dogma is a dead end. Faith is the freedom of the soul, and dogma is the
bondage of the mind. Faith is the binding of the soul, and dogma is the binding of the mind. Faith is clear, dogma is
confusing. Faith is salvation, and dogma …?
The Muslim ʿulamāʼ have clearly stated: taqlīd, hereditary or traditional thought in law (fiqh), is permissible,
while taqlīd in fiath/belief is inadmissible. In fiqh, Islamic law, not everyone can be a mujtahid, an "independent
thinker." A mujtahid can only be one who has proved by his knowledge and practice that he is worthy to be followed
in legal opinion and legal practice. Therefore, all those who have not attained the status of a mujtahid, a credibly
independent legal thinker, are automatically muqallids, followers of the legal opinion and legal practice of one of
the mujtahids. It is different in faith/ belief. Everyone is obliged to be a “mujtahid” in terms of personal knowledge
of the faith and religious teaching. No one should be a muqallid, a “blind follower,” in faith/belief because everyone
must experience and live the faith through their own experience. The experience of belief in God is non-transferable,
non-inheritable, it is unrepeatable and inalienable. No one can live someone else’s experience of faith/belief. No
one has the right to claim another's experience of faith/belief unless he himself experiences that faith/belief.
Muslim theologians, al-mutakallimūn, theoretically rejected taqlīd, an uncritical or blind imitation in belief, but in
practice they were not always consistent. They are, in fact, the biggest culprits for the Muslim faith being burdened
with dogmatic-taqlīd thought. It should be emphasized here that Islam has never challenged the freedom of personal
experience of religion. On the contrary, personal experience of religion is a basic condition of the originality and
correctness of belief in Islam. The intellectual and spiritual effort to make a person personally feel the sweetness of
religious knowledge is not only desirable, but also obligatory. Each one must make an effort to get to know his Creator
and Sustainer. No one can replace anyone in this, nor can anyone copy someone else's experience of faith. That is
clear. But the problem in ‘ilm-l-kalam, Islamic theological thought, arises when the difference between “belief” and
“belonging” is misunderstood. Namely, to believe means to feel in in one’s own way the Divine Spirit that God has given
him/her and thus made him/her to be human being, al-insān unlike angels and jinn; to believe means to know in one’s
own way his/her own soul, which feeds and defends itself by the primordial vow to God (qālu balā); to believe means
to experience in one's own way the sweetness of faith, which cannot be described, but can be lived happily and joyfully.
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illustration ~ Islam has never challenged the freedom of personal experience of religion.
ilustracija ~ I
č
.
Belonging to someone or something is not necessarily ugly. On the contrary, the feeling of belonging to a group or
community of like-minded people is grateful. The problem, however, is when blind affiliation becomes stronger than
reasonable belief, when a member or subject blindly follows his leader, who does not allow him to experience his own
knowledge, but leads him to unquestioningly follow his knowledge and experience of faith/belief, which can only be his
and no one else's. A leader is usually a sage, who leads his blind member or subject to see only his finger as he points
to the moon. The man in essence is not stupid. Man is wise enough to be able to see the Moon with his own eye. He
doesn't need a sage's finger to show it to him. Faith is no one's prey. Faith is a gift to everyone, which should be taken at
the beginning and kept to the end. The gift of natural faith does not change to an artificial "gift" of dogma, because
dogma closes the mind and faith opens the mind to look at the truth. - Look at what is in the heavens and on earth!20
20

Qur'an, 10:102. Whenever I study this Qur'anic verse, I remember the story when Nicolaus Copernicus (1473-1543), a Polish astronomer,
offered his fellow priest to look through his telescope with proof of his theory that the Earth revolves around the Sun (heliocentrism), not
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- Travel the world to see how Allah began the creation of the world from nothing!21 - See how the corrupt ones ended!22
- See how the liars ended!23 - See how the criminals ended!24
The task of all God's messengers of faith was to free pure faith from the embrace of dirty dogma. Nuh, a.s., had the
most difficult task. He had to save pure faith in soul and body to all mankind; Ibrahim, a.s., had to free pure faith from
the blind dogma of his father Azar; Musa, a.s., had to overcome by pure faith the impure dogma of Pharaoh; Isa, a.s., had
to prove that dogma kills, while a pure faith restores life in heaven and on earth; Muhammad, a.s., according to God's
inspiration, lit the last light, which should dispel the dogmatic darkness. That light still shines on the world despite the
dogmatic dark clouds, clouds that have not passed even the clear sky of Islam. The skill of today’s Muslim ʿulamāʼ is
reflected in their willingness and ability to free themselves from the finger of affiliation, the finger that bothers them
to see the pure radiance of Islam on Earth, as they see with their naked eye the pure radiance of the Moon in the sky.
The Muslim ʿulamāʼ must have their own finger, which will point to the moon to those who are blind to the eyes, deaf
to the ears, and short to the mind. I am not sure that the Muslim ʿulamāʼ are aware of their task, but I am sure that
the seed of the pure faith of Islam, without dogmatic admixtures, has been preserved and as such it will surely be
preserved forever. – Indeed, God has revealed pure faith and, therefore, He preserves its purity 25. Thus, the Almighty
God does not ask people to take care of the pure faith He has revealed to His last Messenger, but God the Merciful
expects people to take care of themselves and their destiny, which depends on their awareness of the need to be in
pure faith, which cures them of a vicious disease of nonsense and hopelessness.
In the final analysis, Muslims believe that God’s messengers were neither theologians nor dogmatists. They were
doctors of the sick human soul. Their true remedies for the sick soul of mankind are valid both then and now. There
are many germs in the world today that poison the human soul. People are offered false medicines, usually in a
wrapper of false dogmas, dogmas that instead of healing, make the disease of the soul even worse of pain. Indeed,
the human soul is very confused today. Everything is within her reach, and yet there is nothing in her that makes
her fulfilled. It is desolate and empty of meaning and happiness. Neither material wealth makes the human soul
happy, nor does the poverty of others make her unhappy. The human soul is in the worst condition since it knows
itself. Neither human happiness excites her, nor does human unhappiness surprise her. The human soul today is
indifferent to everything that happens around it. She is unable to define either herself or what is happening around
her. It is the insensitive human soul, which watches the killing of an innocent man, which is silent while watching
the suffering of a child, which does not hear the cries of a Syrian boy and girl. The human soul is sick, which calls a
the Sun around the Earth (geocentrism). The priest was not allowed to look at it for fear of losing “religious dogma”. Therein lies the magical
power of dogma - to maintain faith in the unbelievable, even if it is absurd. On this phenomenon of human consciousness, the Christian
apologist Tertullian (160-222) uttered the famous dogma: Credo quia absurdum est ("I believe because it is absurd"). The reason for this
dogma was the question about the death and resurrection of Isa.
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lie the truth, and declares the truth to be false. It is a ruthless human soul that has no words of consolation for the
victims of the Genocide. Poor is the human soul, which has neither heart nor mind. Happy is that human soul, which
knows that in the end everything returns to the Almighty God, who sees everything and knows everything. - All paths
lead to God, although some of them are lead astray! 26

illustration ~ The cries of a Syrian boy. The human soul is sick, which calls a lie the truth, and declares the truth to be false. (AFP)
ilustracija ~ P č
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illustration ~ Poor is the human soul, which has neither heart nor mind. Happy is that human soul, which knows that in the end everything
returns to the Almighty God, who sees everything and knows everything. (AFP)
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